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Luke 15:1-2 Now all the tax-gatherers and the sinners were coming near Him to listen to 

Him. 
2
 And both the Pharisees and the scribes began to grumble, saying, "This man 

receives sinners and eats with them."  

Analysis of vv. 1-2: 

1) In opening chapter 15, Luke reveals that tax-gatherers and sinners came out to listen 

to Jesus. 

2) Although the author states, “all the tax-gatherers and the sinners” we may presume: 

a) Every tax-gatherer and sinner in the region was NOT coming near to Jesus. 

b) The crowd was not exclusively composed of these types, but evidently there was a 

large number. 

3) The tax gatherers and sinners were viewed as the social outcasts in Israel during the 

Lord’s ministry. 

4) However, in fairness their collective reputations were earned. 

5) The tax gatherers who were Jews frequently extorted from their own countrymen (cf. 

Luke 3:12-13). 

6) The category of sinners broadly included prostitutes, thieves, and others of ill repute. 

7) For all their faults, these were at least doing something right. 

8) Namely, they were coming to listen to Jesus. 

9) Many had a genuine interest in Him and His teaching and so many believed (Luke 

5:29ff). 

10)  In contrast we see again the antagonism displayed by the Pharisees and scribes. 

11)  They were appalled that Jesus would welcome these types and share a meal with 

them. 

12)  They lacked discernment about Jesus and His goal…to save the lost. 

13)  This is the principle theme of this chapter: saving the lost. 

14)  God will always provide the knowledge of His plan to those who desire it (+v, 2 

Chron. 9:1ff, Psa. 119:2 also Ninevites in Jonah). 

15)  To be clear, Jesus’ welcoming the sinners and others is not an approval of a sinful 

lifestyle. 

16)  The Lord received these types because they had an interest in salvation and the POG. 

17)  Many of these outcasts would become God-fearers and turn away from evil (cf. Prov. 

3:7, Acts 10:22). 

18)  All of this was to the displeasure of the Pharisees and religious types. 

19)  Rather than rejoicing, these complained bitterly (cf. Luke 19:7). 
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Luke 15:3-7 And He told them this parable, saying, 
4
 "What man among you, if he has a 

hundred sheep and has lost one of them, does not leave the ninety-nine in the open 

pasture, and go after the one which is lost, until he finds it? 
5
 "And when he has found it, 

he lays it on his shoulders, rejoicing. 
6
 "And when he comes home, he calls together his 

friends and his neighbors, saying to them, 'Rejoice with me, for I have found my sheep 

which was lost!' 
7
 "I tell you that in the same way, there will be more joy in heaven over 

one sinner who repents, than over ninety-nine righteous persons who need no repentance.  

Analysis of vv. 3-7: 

1) Jesus responds to the criticism of the Pharisees and scribes. 

2) In v. 3 the Lord begins to teach the first of three separate parables. 

3) It is commonly referred to as “the Parable of the Lost Sheep.” 

4) The parable involves a shepherd and the care of his flock. 

5) The Lord once again uses the care of animals to convey the need for compassion and 

grace towards one another (Matt. 12:11, Luke 13:15 cf. also Deut. 22:4).  

6) As we’ve seen this was a major shortcoming of the religious leaders (Jonah 

syndrome). 

7) Actually, most had more compassion and empathy for their animals than their fellow 

man. 

8) Compassion for others is a secondary theme to the primary theme of finding the lost. 

9) As believers we must be particularly diligent in viewing and treating others with 

compassion (cf. Prov. 3:27, Luke 6:35). 

10) This is especially true for members of the royal family (Gal. 6:10). 

11)  Principles and applications mercy and compassion: 

a) Those who are +v will be recipients of God’s mercy (Luke 1:50 "And His mercy 

is upon generation after generation Toward those who fear Him cf. Psa. 103:13). 

b) Those who walk according to the standards of sound doctrine are promised mercy 

(cf. Gal. 6:16). 

c) Mercy and compassion is an imperative (Micah 6:8, Zech. 7:9, Matt. 6:36, Col. 

3:12 cf. Luke 10:30ff). 

d) This is an important command to obey since those who are merciless will be 

shown no mercy. Many of the Pharisees were examples of this type (James 2:13 

cf. Matt. 18:23ff). 

e) Moreover a lack of mercy is a trait of those who are –v to the plan of God (cf. 

Matt. 23:23, Rom. 1:31). 

f) Mercy is to be shown to those who are spiritually compromised (Jude 1:22-23). 

12)  Jesus appeals to their common sense as he presents the parable. 
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13)  The flock numbered 100 sheep yet one strays and is lost. 

14)  The shepherd doesn’t callously write off the lost sheep and continue on with the 

remaining 99. 

15)  Instead, he goes after the wayward sheep and diligently searches for it. 

16)  Although it may appear that the shepherd leaves the remaining sheep to fend for 

themselves. 

17)  Typically, there would be a caretaker to tend to the flock. 

18)  It was also common to have hired hands to assist in such matters. 

19)  Regardless the focus is on the responsibility of the shepherd. 

20)  The shepherd’s job was to find the lost sheep even though it was merely 1 out of 100. 

21)  This scenario brings to mind David’s activities as a shepherd (and subsequent 

applications against Goliath- 1 Samuel 17:31-37 When the words which David spoke 

were heard, they told them to Saul, and he sent for him. 
32

 And David said to Saul, 

"Let no man's heart fail on account of him; your servant will go and fight with this 

Philistine." 
33

 Then Saul said to David, "You are not able to go against this Philistine 

to fight with him; for you are but a youth while he has been a warrior from his youth." 
34

 But David said to Saul, "Your servant was tending his father's sheep. When a lion 

or a bear came and took a lamb from the flock, 
35

 I went out after him and attacked 

him, and rescued it from his mouth; and when he rose up against me, I seized him by 

his beard and struck him and killed him. 
36

 "Your servant has killed both the lion and 

the bear; and this uncircumcised Philistine will be like one of them, since he has 

taunted the armies of the living God." 
37

 And David said, "The LORD who delivered 

me from the paw of the lion and from the paw of the bear, He will deliver me from the 

hand of this Philistine." And Saul said to David, "Go, and may the LORD be with 

you."). 

22)  In our verses the diligent searching of the shepherd portrays the actions of God 

towards those who are lost. 

23)  He is frequently referred to as a shepherd in Scripture. 

24)  As the Shepherd, He cares for His flock (Ezek. 34:12ff, 31 cf., also Psa. 23:1, 28:9, 

119:176, Isa. 40:11, John 10:1ff). 

25)  The beneficial actions of God are in contrast to the irresponsible shepherds that rose 

up at various points in Israel’s history (i.e. corrupt leadership- Jer. 10:21, 50:6). 

26)  These types are held responsible for their lack of leadership and care of the people 

(Jeremiah 23:1-2 "Woe to the shepherds who are destroying and scattering the sheep 

of My pasture!" declares the LORD. 
2
 Therefore thus says the LORD God of Israel 

concerning the shepherds who are tending My people: "You have scattered My flock 
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and driven them away, and have not attended to them; behold, I am about to attend to 

you for the evil of your deeds," declares the LORD.). 

27)  The lost may refer to both the believer and unbeliever (cf. Psa. 119:176, 1 Peter 2:21-

25 also 1 Peter 5:4).  

28)  Yet, contextually, the lost sheep depicts the unbeliever in our passage. 

29)  The parable would be directly applicable to the bulk of the Lord’s audience including 

the tax gatherers, sinners, and religious legalists. 

30)  The 99 sheep we may infer are believers, those who are NOT lost. However further 

analysis is beyond the concern of the parable. 

31)  Again, the focus is on finding the lost. 

32)  The Shepherd actively seeks out the lost sheep or the unbeliever. 

33)  Even a single sheep is important. 

34)  This reflects the reality that the one God has chosen…the one He foreknew would 

believe…is especially valued and loved (cf. Rom. 8:29-31, Eph. 1:3-6). 

35)  The lost sheep is found much to the delight of the shepherd. 

36)  He is described as laying it on his shoulders and rejoicing. 

37)  The primary reaction to finding the lost sheep is joy. 

38)  Here, note the presence of joy without irritation or frustration. 

39)  The joyful response of the shepherd provides a suitable parallel to God’s gracious 

acceptance of sinners that believe. 

40)  It’s such an occasion for joy that the shepherd proceeds to tell everyone about it. 

41)  Jesus declares, “And when he comes home, he calls together his friends and his 

neighbors, saying to them, 'Rejoice with me, for I have found my sheep which was 

lost!” 

42)  The friends and neighbors portray the hosts of Heaven (i.e. elect angels). 

43)  In v. 7 Jesus makes the point of the parable stating, “I tell you that in the same way, 

there will be more joy in heaven over one sinner who repents, than over ninety-nine 

righteous persons who need no repentance.” 

44)  The italicized “more” in our translation may be omitted as it’s absent in the original 

text. 

45)  We must not surmise that there is no joy over the righteous, those who need no 

repentance. 

46)  Indeed, God is incredibly attentive to the various needs of the righteous (cf. Psa. 

34:15ff, 146:8). 

47)  However the primary source of joy in the parable is the recovery of those who are 

lost. 
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48)  A fundamental principle regarding the lost is here implied: the lost must repent or 

change their thinking. 

49)  The noun translated “repentance” refers to a change of mind (μετάνοια, metanoia). 

50)  Specifically, a change of thinking regarding Jesus Christ in our verses: the rejection 

of Christ gives way to the acceptance of Christ. 
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Luke 15:8-10 "Or what woman, if she has ten silver coins and loses one coin, does not 

light a lamp and sweep the house and search carefully until she finds it? 
9
 "And when she 

has found it, she calls together her friends and neighbors, saying, 'Rejoice with me, for I 

have found the coin which I had lost!' 
10

 "In the same way, I tell you, there is joy in the 

presence of the angels of God over one sinner who repents."  

Analysis of vv. 8-10: 

1)  In v. 8 Jesus begins another parable. 

2) This is commonly referred to as “the Parable of the Lost Coin.” 

3) In this scenario, a woman is said to possess 10 silver coins. 

4) Compared to the rich man with his sheep, the woman is relatively poor with 10 coins. 

5) The “silver coins” is the plural of the term for “drachma” ( δραχμή, drachme). 

6) One drachma was the approximate equivalent of a day’s wages for a laborer. 

7) It’s likely that the 10 coins comprise her savings or nest egg. 

8) The loss of one coin is therefore a significant loss of income. 

9) Ergo, we see the woman carefully searching for the coin. 

10)  The adverb translated “carefully” indicates the search is painstaking and thorough. 

11)  A lamp is lit to illumine even the darkest recesses of the house. 

12)  Additionally, she sweeps the house in an effort to uncover the coin. 

13)  As portrayed in the case of the shepherd, God gives full effort to recovering he lost. 

14)  Here, the careful search is successful. 

15)  The discovery of the lost coin is a cause for joy and celebration. 

16)  She announces to her friends and neighbors, all female, “'Rejoice with me, for I have 

found the coin which I had lost!” 

17)  Jesus makes the same point as in v. 7, saying, “In the same way, I tell you, there is 

joy in the presence of the angels of God over one sinner who repents.” 

18)  The lost coin represents the sinner who was lost and then had a change of mind in 

regarding Jesus Christ. 

19)  Such a turn around by even one sinner is an occasion of joy for the elect angels in 

heaven. 

20)  This also alludes to the attentiveness of elect angels in the AC (cf. Matt. 18:10, 1 

Peter 1:12). 
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Luke 15:11-13 And He said, "A certain man had two sons; 
12

 and the younger of them 

said to his father, 'Father, give me the share of the estate that falls to me.' And he divided 

his wealth between them. 
13

 "And not many days later, the younger son gathered 

everything together and went on a journey into a distant country, and there he squandered 

his estate with loose living.  

Analysis of vv. 11-13: 

1) Jesus begins a third parable in this chapter. 

2) The parable is commonly referred to as “the Prodigal Son.” 

3) It is perhaps the most well-known of the Lord’s parables. 

4) The theme, in parallel with the preceding parables, is repentance and the recovery of 

those who are lost. 

5) Although this parable immediately follows the Lost Sheep and Lost Coin, Jesus is no 

longer addressing the Pharisees and scribes as previously (cf. Luke 15:2-3 And both 

the Pharisees and the scribes began to grumble, saying, "This man receives sinners 

and eats with them." 
3
 And He told them this parable, saying…).  

6) At this point Jesus is addressing His disciples. 

7) This is evident if one looks at the following context in chapter 16 (Luke 16:1 Now He 

was also saying to the disciples, "There was a certain rich man who had a steward, 

and this steward was reported to him as squandering his possessions…). 

8) This type of sudden transition is common in Luke 

9) Here, in contrast to the other parables, the circumstances involve the repentance and 

recovery of a believer. 

10) Ph. 2 repentance is primarily in view.  

11) Additionally we will see the inappropriate reaction to the spiritual recovery of another 

believer.  

12)  Jesus starts by indicating “a certain man had two sons.” 

13)  The “certain man” represents God the Father. 

14)  We have two brothers and of course, one older and one younger. 

15)  The brothers in turn represent two different types of believers. 

16)  Note the familial relationship, they are both sons. 

17)  The younger of the two sons approaches his father makes a demand, saying, “'Father, 

give me the share of the estate that falls to me.” 

18)  The younger son asks for his inheritance which typically would be given to him after 

the death of his father (cf. Heb. 9:16-17). 

19)  Clearly he had plans and those plans didn’t include staying at home. 

20)  The father acquiesced to the youngest and divided the inheritance between the sons. 
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21)  Although the younger cashed in on his inheritance, he remains a son 

22) The father doesn’t disown him or anything of the sort. 

23)  The believer that lapses into spiritual regression never ceases to be a son (cf. Jer. 

3:14, 22, 1 Thess. 5:5). 

24)  Even in cases of extreme regression, a believer’s salvation is irrevocably intact (e.g. 

Saul: 1 Sam. 28:14-19). 

a) Saul was a believer who had been appointed by God to rule over Israel (1 Sam. 

9:16, 10:6-7). 

b) At the end of his reign, Saul sought the counsel of medium regarding the 

Philistines. This provides evidence of how far Saul had regressed in his spiritual 

life. 

c) During his consultation, Samuel made a supernatural “appearance.” 

d) He reiterates to Saul that God had departed from him and had become his 

adversary. This refers to Saul’s DD in time for his disobedience (i.e. the loss of the 

throne for the failure to kill the Amalekites as commanded by God). 

e) Furthermore, Samuel declares that Israel would be defeated by the Philistines. 

f) He also adds, “Tomorrow you and your sons will be with me.” 

g) Samuel was dead so this refers to the impending death of Saul and his sons in the 

battle with the Philistines. 

h) “With me” denotes fellowship, companionship and being together in a common 

experience (yMi_[, imi). 

i) Where was Samuel? As every other OT believer at that point in history, Samuel 

was in paradise (“Abraham’s bosom,” Luke 16:22). 

j) Hence, following their death, Saul would be in paradise with Samuel. 

25)  The situation is completely different for the unbeliever who has never become a son 

of God; instead he remains in a state of hostility with God (cf. Matt. 13:18, John 8:44 

cf. Psa. 51:5, Eph. 2:3). 

26)  There is nothing in this life whether circumstances, various sins, etc. that can nullify 

our relationship with God (i.e. we are all eternally secure, Rom. 8:38-39). 

27)  The believer in spiritual regression is still a recipient of God’s grace. 

28)  One must not presume that this status is acceptable to God. 

29)  Despite our positional spotlessness, we are expected to be obedient and maintain our 

spiritual momentum to the MAJG (1 Cor. 9:24ff, Phil. 3:12, Heb. 6:1, James 1:2). 

30)  Now of course the relationship between God and the -v believer is hardly ideal; it’s 

estranged. 

31)  Shortly after receiving his portion, the younger son gathered up his belongings and 

traveled to a distant country. 
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32)  Once there, he proceeded to squander his entire inheritance. 

33)  The verb squandered means to scatter or waste (διασκορπίζω, diaskopizo- Luke 

16:1). 

34)  Specifically he wasted his inheritance “with loose living.” 

35)  This phrase is understood to mean “living wastefully” (ζῶν ἀσώτως, zon asotos). 

36)  No specifics are given here, but later in the context evidently this prodigal lifestyle 

included prostitutes (v. 30- “harlots”- πόρνη, porne). 

37)  Despite the glaringly obvious fact that prostitution is a sin, those who pay for these 

activities waste their wealth (Prov. 6:26, 29:3. 1 Cor. 6:15ff). 

38)  Additionally it’s sin that may lead to the SUD (cf. Prov. 2:16ff, 7:6ff). 

39)  “Living wastefully” may include a host of other sins. 

40)  We may also infer that this profligate also indulged in other areas of debauchery (e.g. 

drunkenness- frequently associated with sexual sin- cf. Rom. 13:13-14, Eph. 5:18, 

Titus 1:6, 1 Peter 4:3). 

41)  If the believer indulges his OSN, he is capable of committing all types of sin (Judges 

16:1, 1 Sam. 20:33, 1 Kings 11:4). 

42)  Traveling to a distant country essentially portrays a believer that removes himself 

from the niche God has provided in order to pursue worldly things. 

43)  The younger son had all of his needs provided for in his niche with his father. 

44)  In short, he didn’t need to go anywhere. 

45)  God provides food, shelter clothing, and a local church for believers…all the 

essentials (cf. Phil. 4:11, 1 Tim. 6:8, Heb. 13:5). 

46)  Yet many become dissatisfied and maladjusted to various factors in their life. 

47)  Instead of patiently waiting for God’s provision or exercising self-discipline to stay 

on the straight and narrow path of sound doctrine, many believers decide to change 

their niche. 

48)  In essence they move away to “a distant country.” 

49)  They frequently leave the local church and the niche God provided for them and 

attempt to find satisfaction in life. 

50)  This “distant country” may take the form of a career, job, relationship, et al. 

51)  It may also take the form of the rejection of major biblical doctrines and principles 

such as separation, the necessity of the local church, the requirement of consistent 

assembly in Bible class, authority, et al. places the believer in immediate spiritual 

peril (cf. 1 Cor. 15:33, Heb. 10:25, 1 Thess. 5:12-13). 

52)  A basic principle to consider: A believer cannot make a rational claim that he is 

progressing spiritually, when he rejects the institution, the office, and the proscribed 
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environment that God established for spiritual growth in our dispensation, the CA 

(Eph. 4:11ff, 1 Tim. 3:15). 

53)  It is a place that is outside of God’s directive will (and frequently His geographical 

will). 

54)  Excuse after excuse may be put forth, but the reality is the believer has fallen in love 

with the world or self or both (cf. 2 Tim. 4:10). 

55)  It’s absolutely imperative the believer avoids this state; therefore we must be on our 

guard (Matt. 24:3ff, Heb. 3:12, 2 Peter 3:17). 

56)  If you truly desire to be blessed, happy and stable, do the following: 

a) Stop making excuses and rationalizations. 

b) Seek God on His terms (Deut. 4:29, Psa. 145:19, Matt. 5:6, 6:25-33). 

c) Don’t love the world (1 John 2:15). 

d) Obey His directives (Deut. 11:13ff, 28:1-2; this will involve testing- Judges 3:4). 

e) Repeat a, b, c, and d. 

57)  We see in the case of the younger son, he chose the passing pleasures of sin. 

58)  Any pleasure he may have experiences was short lived at best and completely 

overshadowed by the misery that eventually consumed him. 

59)  Of course he never planned to be miserable, but from the perspective of Divine 

viewpoint, his choices guaranteed misery. 

60)  Believers that pursue the people and things of this world are self-deceived and 

shortsighted.  

61)  If one is a friend of the world, he appoints himself an enemy of God; therefore, this 

believer will experience varying degrees of DD (James 4:4). 

62)  Yet, DD and self-inflicted misery don’t factor into their plans. 

63)  Many experience a sense of freedom when they no longer feel bound by God’s 

directive will. 

64)  At the end of the parable, the prodigal son comes to his senses. 

65)  Nevertheless, everything seemed promising at first…according to the flesh. 
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Luke 15:14-16 "Now when he had spent everything, a severe famine occurred in that 

country, and he, himself began to be in need. 
15

 "And he went and attached himself to one 

of the citizens of that country, and he sent him into his fields to feed swine. 
16

 "And he 

was longing to fill his stomach with the pods that the swine were eating, and no one was 

giving anything to him. 

Analysis of vv. 14-16: 

1) The party and wasteful living eventually came to an end for the prodigal son. 

2) After he had blown through his inheritance, circumstances worsened. 

3) His circumstances: No money, no job, and presumably no friends.  

4) Now what? A severe famine engulfs the land. 

5) The Lord points out that this young man began to be in serious need. 

6) He was on his own in a foreign country, by his own design, and without any support. 

7) The term translated “to be in need” refers to his destitution (ὑστερέω, hustereo- John 

2:3 cf. Heb. 11:37). 

8) It also connotes falling short of something through one’s own fault (cf. Rom. 3:23, 

Heb. 4:1). 

9) He was in physical need as the famine progressed. 

10)  However he was also spiritually deficient. 

11)  He didn’t have “bread” and “the word of God” so he was in bad shape (Deut. 8:3, 

Matt. 4:4). 

12)  Out of desperation, he “attached himself to one of the citizens of that country.” 

13)  “Attached” indicates that he became a hired hand (κολλάω, kollao). 

14)  Our word has the nuance of being closely bound to or clinging to someone (cf. use of 

kollao-Matt. 19:5, Luke 10:11). 

15)  This association arising out of desperate circumstances was beneficial, but only to the 

citizen. 

16)  One might think at least the prodigal has a job. 

17)  However, his primary job was to feed pigs. 

18)  This would’ve been completely odious to the Jews. 

19)  Furthermore, he wasn’t being adequately fed with the result that he longed to eat the 

pig’s food. 

20)  So much for compassion and support in tough times: No one was giving him 

anything to eat or otherwise alleviate his circumstances. 

21)  We must not forget, he’s in these dire circumstances because of his own terrible 

choices. 
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Luke 15:17-19 "But when he came to his senses, he said, 'How many of my father's hired 

men have more than enough bread, but I myself am dying here with hunger! 
18

 'I will get 

up and go to my father, and will say to him, "Father, I have sinned against heaven, and in 

your sight; 
19

 "I am no longer worthy to be called your son; make me as one of your hired 

men."' 

Analysis of vv. 17-19: 

1) V. 17 is a pivotal point in the parable. 

2) Evidently the prodigal son had enough of feeding the pigs and reached a breaking 

point. 

3) The Lord indicates that he came to his senses. 

4) Literally, the text reads, “having come to himself.” 

5) It dawns on him that leaving his niche and subsequent escapades was absolutely 

senseless. 

6) His situation underscores the foolishness of living one’s life according to the whims 

of the OSN (cf. Eccl. 9:3). 

7) According to the principle of sowing and reaping, the believer such as the prodigal 

will reap misery (Gal. 6:8). 

8) Living under the flesh can never be reconciled with righteous living in the CWL (cf. 

Matthew 26:41 "Keep watching and praying, that you may not enter into temptation; 

the spirit is willing, but the flesh is weak." 1 Corinthians 2:14 But a natural man does 

not accept the things of the Spirit of God; for they are foolishness to him, and he 

cannot understand them, because they are spiritually appraised, Galatians 5:16-17 

But I say, walk by the Spirit, and you will not carry out the desire of the flesh. 
17

 For 

the flesh sets its desire against the Spirit, and the Spirit against the flesh; for these are 

in opposition to one another, so that you may not do the things that you please). 

9) He views his circumstances with a degree of clarity saying, “'How many of my 

father's hired men have more than enough bread, but I myself am dying here with 

hunger!” 

10)  His current situation is clearly untenable…eventually he would starve! 

11)  He reasoned that even his father’s hired hands had plenty to eat and in general were 

far better off. 

12)  In v. 18 we see the prodigal begins to think and orient to God’s directive will. 

13)  He planned to return to his father and humble himself, saying, “Father, I have sinned 

against heaven, and in your sight…” 

14)  His initial statement alludes to rebound and properly dealing with his personal sin of 

which we don’t have specifics. 
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15)  He is not confessing the sin to his father, but merely stating the fact. 

16)  To sin “against heaven” is essentially to sin against God (lit. “against the heaven”). 

17)  Our word translated “against” is the preposition eis; here, used for action…sinful 

actions, directed against heaven in a hostile sense (cf. v. 21, also Mark 3:29). 

18)  The prodigal also concedes that he acted against his father. 

19)  He doesn’t provide any excuses but instead an honest acknowledgment of wrong 

doing. 

20)  An honest appraisal of the actual condition of one’s CWL is necessary for an 

effective spiritual recovery (2 Sam. 12:13, 24:10 cf. disaster of dishonesty, Jer. 5:3ff). 

21)  All sin, by its very definition is committed against God (Num. 32:23, 1 Kings 8:50, 2 

Kings 17:7, Psa. 41:4, 51:4, Jer. 44:23). 

22)  We will see portrayed in the parable that our Heavenly Father stands ready to grant 

forgiveness to all (Exo. 34:6-7, Num. 14:18, Psa. 86:5, Neh. 9:17). 

23)  In our context we are dealing with a believer in spiritual regression so ph. 2 

forgiveness is in view (i.e. forgiveness after salvation). 

24)  Personal sin causes the believer to be in an impure state in need of cleansing or 

forgiveness (cf. Lev. 16:16). 

25)  The OT believer followed a protocol for cleansing which included: 

a) Personal confession to God (Psa. 32:5, 38:18, Prov. 28:13, cf. Psa. 51:2, 7, Jer. 

33:8). 

b) Sin offerings (Lev. 4:27-35, 5:5-10). 

c) National confession and cleansing (Lev. 26:40, Dan. 9:4-20, cf. Ezek. 36:25, 33, 

37:23). 

26)  The CA believer is forgiven when he confesses his personal sin to God. At the point 

of confession, the believer in effect is cleansed from all unrighteousness (1 John 1:9 

If we confess our sins, He is faithful and just to forgive us our sins and to cleanse us 

from all unrighteousness. See Doc. of Rebound). 

27)  God is completely faithful and just to forgive every time a believer confesses 

personal sin(s). 

28)  Post salvation forgiveness is a based on the fact that Christ was judged for every sin 

(cf. 1 John 1:7 but if we walk in the light as He Himself is in the light, we have 

fellowship with one another, and the blood of Jesus His Son cleanses us from all sin.). 

29)  However it is a fact that people are offended, hurt or caused to stumble by others. 

30)  Therefore, in a sense, the sin of the offending party is committed against individuals 

as well (Gen. 20:9, Luke 17:4, cf. Prov. 18:19). 

31)  Upon following the appropriate protocol, both the OT and CA believer are forgiven 

and restored to fellowship with God. 
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32)  An integral part of the prodigal’s recovery is his return to His father’s house. 

33)  He had forsaken his geographical niche and journeyed to the distant country, but now 

he returns. 

34)  Gods has a geographical will for is all; it is our responsibility to accept our niche and 

excel spiritually (cf. Acts 20:28, 1 Peter 5:3 also the analogy of the shepherd and 

sheepfold, John 10:2-3). 

35)  Geographical restrictions are hardly novel; the apostles were even restricted in 

ministries (κανών, kanon trans. as “sphere,” cf. 2 Cor. 10:13-16). 

36)  Every day is an opportunity to grow and glorify God in our niche (Heb. 3:13). 

37)  Far too often many believers grow discontent in their niche and formulate a plan to 

escape it. 

38)  Yet, the origin for the discontent resides in themselves, an OSN and human 

viewpoint plan. 

39)  Due to these factors, a change of niche also produces discontent. 

40)  Principle: plans that are contrary to God’s righteous standards will fall apart 

eventually (Isa. 29:15, 30:1, Jer. 17:5). 

41)  In v. 19 we see the prodigal considers himself unworthy to be called a son. 

42)  He plans to ask out of desperation just to be made a hired hand. 

43)  He presumed because of his disgraceful behavior that he was disowned. 

44)  This presumption was wrong in every respect. 

45)  He never stopped being a son; this is made evident by the father in the following 

verses. 

46)  Sinful behavior doesn’t nullify the believer’s relationship with God the Father. 

47)  He is always our Father regardless of how disgraceful our conduct. 

48)  As CA believers, at saving faith a permanent union was established with Christ and 

the Father (Gal. 3:26). 

49)  Hence we are always sons of God; in this regard we are viewed as adopted children 

of God (John 1:12-13, Rom. 8:15, 23, Gal. 4:4-5, Eph. 1:5).  

50)  Although nothing can alter this relationship, we can act in a manner that is unworthy 

as we engage in sin (cf. 1 Cor. 11:27). 

51)  We must strive to be worthy of our calling (Eph. 4:1 cf. Col. 1:10, Phil. 1:27). 

52)  The believer ought to use his freedom in Christ to serve God in the AC. 
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Luke 15:20-24 "And he got up and came to his father. But while he was still a long way 

off, his father saw him, and felt compassion for him, and ran and embraced him, and 

kissed him. 
21

 "And the son said to him, 'Father, I have sinned against heaven and in your 

sight; I am no longer worthy to be called your son.' 
22

 "But the father said to his slaves, 

'Quickly bring out the best robe and put it on him, and put a ring on his hand and sandals 

on his feet; 
23

 and bring the fattened calf, kill it, and let us eat and be merry; 
24

 for this son 

of mine was dead, and has come to life again; he was lost, and has been found.' And they 

began to be merry. 

Analysis of vv. 20-24: 

1) The prodigal had made up his mind and began the return journey home. 

2) The perspective shifts from the son to that of the father. 

3) As the son approached home from a long distance, the father saw him. 

4) In our passage the father’s first response to his returning son is compassion. 

5) “Compassion” is to take pity on someone (σπλαγχνίζομαι, splagchnizomai). 

6)  The Lord Himself frequently felt compassion for those who were sick, needy and 

spiritually compromised (Matt. 9:36, Matt. 14:14, 20:34, Luke 7:12). 

7) We see the father didn’t wait for the son to arrive, but instead ran out to meet him. 

8) The actions of the father would be viewed as undignified by some, but such was his 

joy that normal convention didn’t matter. 

9) He greeted his son with an embrace and kiss. 

10)  The father’s reception of the prodigal wasn’t acrimonious or cautious. 

11)  Rather, he was completely uninhibited and wholeheartedly accepted his son. 

12)  We don’t have the son’s initial reaction, but we may presume this not at all what he 

expected. 

13)  Instead of judgment, he was treated with mercy and grace. 

14)  Such is our Heavenly Father’s treatment of the prodigal believer that returns to the 

path of righteousness. 

15)  Indeed, He promises mercy to those who return to Him (cf. Isa. 44:21-22, Hosea 6:1, 

Joel 2:12-13 cf. 2 Cor. 1:3). 

16)  We as believers must be accepting of the believer that is recovering spiritually. 

17)  More than accepting, we should strive to edify and give encouragement (Psa. 37:30, 

Rom. 14:19, Eph, 4:29). 

18)  There is no room for arrogance (cf. 2 Cor. 2:6-7, Jude 1:22-23). 

19)  We must be gracious to all especially believers (Psa. 37:21, 26, 112:4-5, Prov. 14:21, 

31, cf. 1 Cor. 16:3- grace, ca,rij- charis, is translated as “gift.”). 
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20)  The father doesn’t make his son answer for his actions or failures, but receives him 

back home. 

21)  Our Father doesn’t make the prodigal believer answer for past sins once a spiritual 

recovery is under way (Isa. 43:25 cf. Psa. 7:12, 32:2, 51:7, James 5:20). 

22)  Following his father’s greeting, the son pours out his confession. 

23)  He basically repeats what he intended to say in v. 19. 

24)  Again he doesn’t blame others for his circumstances, but takes responsibility for his 

sinful conduct. 

25)  Yet his father cuts him off and doesn’t allow him to finish with “make me as one of 

your hired men.”  

26)  Rather than address his son’s confession the father immediately begins giving orders 

to his slaves. 

27)  He directs them to give his son the best robe and other accoutrements: a ring and 

sandals for his feet. 

28)  The slaves weren’t to take their time but to act “quickly.” 

29)  Clothing him in the best robe signified honor and position in the household (cf. Est. 

6:6-11).
1
 

30)  The ring and sandals are also significant: 

a) The ring may have been a signet ring which portrayed membership and a measure 

of authority (cf. Gen 41:32, Est. 3:10, 8:2).
2
 

b) The wearing of sandals differentiated a son from a servant.
3
 

31)  In v 23 the father orders the slaves to slaughter the “fattened calf” in order that they 

may celebrate. 

32)  The calf had been selected and fed for a special occasion.
4
 

33)  The fact that a calf was slaughtered not a goat or sheep suggests a large celebration. 

34)  The prodigal experiences an immediate and dramatic change in circumstances and 

status. 

35)  Such is the case of the believer that recovers from spiritual regression or a “prodigal” 

lifestyle. 

36)  Any believer is susceptible to falling into regression or a prodigal manner of life if he 

rejects some portion of Bible doctrine (cf. Gal. 6:1, Heb. 3:12-19).  

37)  Principles and applications for spiritual recovery: 

a) The believer must acknowledge his sin through rebound, and then he must cease 

from his particular form of regression (1 John 1:9). 

                                              
1
 Arnold, 448. 

2
 Ibid 

3
 Ibid 

4
 Ibid 
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b) A change of thinking is absolutely essential to recovery (i.e. repentance, Rev. 3:19 

cf. 2 Cor. 12:21). 

c) Spiritual recovery is not attainable for those that continue to think and conduct 

themselves in the same manner which precipitated their regression (cf. Heb. 

10:26). 

d) The believer must accept and orient to any residual DD (2 Sam. 12:10-23, 1 Kings 

11:9ff, Heb. 12:3ff). 

e) The recovering believer ought to increase his study and application of sound 

doctrine (Heb. 5:11-6:1a). 

f) This will entail reviewing and re-learning various principles of Bible doctrine. 

g) The believer should seek out associations with other adjusted believers. Do not be 

ashamed, afraid, guilty, etc. 

h) Other +v members of the LC are a great source of encouragement and comfort. 

Utilize this fantastic resource (2 Cor. 2:7-8 cf. 1 Thess. 3:2, 4:17, Heb. 3:13). 

i) Maintain a consistent prayer life (Col. 4:2). 

38)  As we may infer from the previous parables regarding repentance, this spiritual 

recovery is a cause for joy in heaven. 

39)  The father poignantly observes in v. 24, “for this son of mine was dead, and has come 

to life again; he was lost, and has been found.” 

40)  Here, the death he refers to a physical separation that accompanied the prodigal’s 

move to the distant land rather than physical death. 

41)  The phrase “was dead” stresses the ongoing separation (lit. “this son of mine 

continued or kept on being dead.”- imperfect tense). 

42)  If we consider the father’s viewpoint and use a familiar expression, we might say the 

son was dead to him. 

43)  In parallel with this phrase the father also viewed the son as lost. 

44)  In a joyful contrast, the father affirms that the son “has come to life again” and “has 

been found.” 

45)  There is of course more involved than a physical separation and a happy reunion. 

46)  The death and state of being lost is symbolic of the temporal death experienced by 

the believer in spiritual regression. 

47)  Temporal death refers to the state of being out of fellowship, and in this case for an 

extended period (Rom. 7:7-9,  James 1:13-15; “operational” death is also involved). 

48)  Further, to be “lost” refers to a state of spiritual ruin (ἀπόλλυμι, appolumi- cf. 1 

Cor. 1:18). 

49)  Conversely, coming to life and being found portrays a believer’s recovery from 

spiritual regression. 
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50)  To “come to life” is to come back to life from the dead (i.e. temporal death-ἀναζάω, 

anazao- cf.  Rom. 6:13). 

51)  At this point, they commence the celebration. 
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Luke 15:25-28 "Now his older son was in the field, and when he came and approached 

the house, he heard music and dancing. 
26

 "And he summoned one of the servants and 

began inquiring what these things might be. 
27

 "And he said to him, 'Your brother has 

come, and your father has killed the fattened calf, because he has received him back safe 

and sound.' 
28

 "But he became angry, and was not willing to go in; and his father came 

out and began entreating him.” 

Analysis of vv. 25-28: 

1) The attention now turns to the older son. 

2) Our verse is clear, stating, “Now his older son was in the field.” 

3) The verb translated “was” in the original text portrays ongoing activity (imperfect 

active ind. of εἰμί, eimi). 

4) In other words, the older son had been working in the fields. 

5) His diligence is in contrast to the wastefulness of his younger brother in this context. 

6) After working in the fields he came home and heard music and dancing. 

7) The celebration was in full swing. 

8) This caught him by surprise so he questioned one of the servants about the reason for 

the party. 

9) The servant informs provides the details saying, “'Your brother has come, and your 

father has killed the fattened calf, because he has received him back safe and sound.” 

10)  The safe return of his brother was indeed news to him. 

11)  Instead of reacting with joy to this news, the older son became angry. 

12)  He was so angry that he refused to even go in and join the party. 

13)  The father came and began imploring him to come in after hearing of his reaction.  

14) Yet at this point he is unyielding in his anger. 

15)  The verb rendered “became angry” is an outburst of sinful anger (ὀργίζω, orgizo). 

16)  He ought to have been rejoicing and celebrating with his father at his brother’s safe 

return. 

17)  Instead, he became angry at the extravagant welcome accorded his sibling who he 

viewed as a lascivious reprobate. 

18)  He allowed jealousy and anger sponsored by the OSN to dictate his response. 

19)  The older son depicts the believer that is merciless and refuses to show grace towards 

a fellow repentant believer. 

20)  This is the antithesis of how we should view and treat a recovering believer (cf. 1 

Cor. 13:4, Gal.6:1). 

21)  Reacting to circumstances under the OSN destroys grace orientation and the 

willingness to forgive (cf. Jonah 4:1ff). 
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22)  This is true even of adjusted, diligent believers such as the older son. 

23)  Indeed, the OSN will inhibit appropriate biblical discernment in all areas of the CWL 

(Job 5:2, 1 Sam. 20:30). 

24)  Even spiritually mature believers are easily influenced under certain circumstances 

(Gal. 2:11ff cf. 2 Cor. 11:3).  

25)  We ought to be slow to anger as our Heavenly Father (Psa. 86:5 cf. Psa. 37:8, James 

1:19). 

26)  Self-control under the FGHS is essential; otherwise hardship is in store for the 

believer (Prov.25:28 cf. Job 5:2). 

 

  



Luke 15 

699 

 

Luke 15:29-32 "But he answered and said to his father, 'Look! For so many years I have 

been serving you, and I have never neglected a command of yours; and yet you have 

never given me a kid, that I might be merry with my friends; 
30

 but when this son of yours 

came, who has devoured your wealth with prostitutes, you killed the fattened calf for 

him.' 
31

 "And he said to him, 'My child, you have always been with me, and all that is 

mine is yours. 
32

 'But we had to be merry and rejoice, for this brother of yours was dead 

and has begun to live, and was lost and has been found.'" 

Analysis of vv. 29-32: 

1) Clearly the older son won’t soften his stance and vents his grievances to the father. 

2) Let’s be clear…his venting is under the “flesh.” 

3) He begins the rant to his father with “Look!” 

4) Right off the bat, his address implies a lack of respect for his father. 

5) He goes on to describes his faithful and obedient service. 

6) Yet, he complains that he’d never been given even a kid to celebrate with his friends. 

7) Now the prodigal comes home and he is given a fattened calf even after blowing his 

inheritance on “prostitutes” (πόρνη, porne). 

8) This is galling for the older brother. 

9) He doesn’t even refer to his sibling as his brother, but instead bitterly says to his 

father, “this son of yours.” 

10)  Jealousy, anger, and bitterness rules his MA. 

11)  The older brother has disowned his brother unlike the father. 

12)  He further portrays the believer that refuses to accept back a fellow believer that has 

been restored. 

13)  Some believers want to exact their pound of flesh and hold a grudge. 

14)  Nevertheless, the Father never disowns the believer that is a prodigal nor does He 

shun him if he returns to the CWL. 

15)  It’s not appropriate nor our responsibility to exact retribution on the believer that falls 

away even if such a one has offended you. 

16)  Especially in the case of one who falls away and then recovers spiritually. 

17) The father responds to the self-righteousness of his older son. 

18)  He affirms the son’s diligence and future inheritance. 

19)  His faithful service to his father is commendable, but he was falling short in these 

circumstances. 

20)  Faithfulness of course is a commendable attribute, but one must continue to address 

areas of failure as a believer. 
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21)  However, the father now sets him straight about properly dealing with his younger 

brother. 

22)  The father points out that it was necessary to be merry and rejoice. 

23)  He reasoning, “this brother of yours was dead and has begun to live, and was lost and 

has been found” 

24)  The prodigal had been in a state of temporal death and was spiritually ruined. 

25)  Now, he had begun to live and was found, all of which points to his spiritual 

recovery. 

26)  This undoubtedly was a cause for celebration and encouragement (cf. Luke 15:10). 

27)  It is necessary for the +v believer to welcome back another who is getting back to the 

Truth (cf. Matt. 5:7, 18:21ff.). 

28)  There is no room for jealousy, grudges, anger, or any manifestation of the flesh (cf. 

James 2:13). 

29)  The recovery of a believer from spiritual ruin is the basis for joy in Heaven so it 

should be with us. 

End: Chapter 15 

 


